




If Martin Luther King were to reappear by my side today and give us a report card on the last twenty-
five years, what would he say? You did a good job, he would say, voting and 
electing people who formerly were not electable because of the color of their 
skin…. You did a good job, he would say, letting people who have the ability to 
do so live wherever they want to live, go wherever they want to go in this great 
country…. He would say you did a good job creating a black middle class ... in 
opening opportunity. But he would say, I did not live and die to see the 
American family- destroyed. I did not live and die to see thirteen-year-old boys 
get automatic weapons and gun down nine-year-olds just for the kick of it. I did 
not live and die to see young people destroy their own lives with drugs and then 
build fortunes destroying the lives of others. That is not what I came here to do. 
I fought for freedom, he would say, but not for the freedom of people to kill each 
other with reckless abandon, not for the freedom of children to have children and 
the fathers of the children walk away from them and abandon them as if they 
don't amount to anything. I fought for people to have the right to work but not to have whole 
communities and people abandoned. This is not what I lived and died for. 

I did not fight for the right of black people to murder other black people with reckless abandon. . .  

There are changes we can make from the outside in; that's the job of the 
President and the Congress and die governors and the mayors and the social 
service agencies. And then there are some changes we're going to have to make 
from the inside out, or the others won't mat-ter. . . . Sometimes there are no 
answers from the outside in; some-times all the answers have to come from the 
values and the stirrings and the voices that speak to us from within. … Where 
there are no families, where there is no order, where there is no hope .... who will 

be there to give structure, discipline, and love to these children? You must do that. And we must help 
you. 

So in this pulpit, on this day, let me ask all of you in your heart to say: We will honor the life and the 
work of Martin Luther King.... Somehow, by God's grace, we will turn this around. We will give these 
children a future. We will take away their guns and give them books. We will take away their despair 
and give them hope. We will rebuild the families and the neighborhoods and the communities. We 
won't make all the work that has gone on here benefit just a few. We will do it together, by the grace 
of God. 

The Memphis speech was a hymn of praise to a public philosophy rooted in my personal religious values. 
Too many things were falling apart; I was trying to put them together. 

 
- My Life, by Bill Clinton, Hutchinson 2004 pp558-560 

 
Teaching of fundamental ethics is undoubtedly a function of the state. 
 
By religion I have not in mind fundamental ethics but what goes by the name of 
denominationalism.  
 
To me God is Truth and Love; God is ethics and morality; God is fearlessness. 
 

- Mahatma Gandhi 











Hindu, he did not accept all the tenets of Hinduism un-questioningly. His religion had to rest on reason and 
satisfy the dictates of his conscience. He was not oblivious of the many efforts and vices that had crept into 
the Hindu religion through the centuries. His attempt was to remove them rather than condemn Hinduism. 
He emphasized virtues like truth, nonviolence and self-control. According to Rolland, this comes very near 
the teachings of the Gospel. Replying to a question put by Rolland regarding the nature of God, Gandhi 
explained why he regarded God as Truth. He said God was not a person but an eternal principle. It was true 
that God is love but unlike love which is capable of varied interpretations, Truth is unambiguous. Moreover, 
even the atheists should not find it difficult to accept the maxim. 'Truth is God' which he had arrived at after 
a long and relentless search for five decades. The way to Truth, according to him, lies through nonviolence 
and Truth and nonviolence are the activist forces in the world. In one of the meetings, a pacifist asked 
Gandhi regarding the qualities necessary for a leader especially a leader of the scientific age. Gandhi's 
instantaneous reply was "Realization of God every minute of the 24 hours. And the way to find him is 
nonviolence. . . Anger must be banished and so also fear and falsehood. You must lose yourself and not 
please yourself either with food or sex. Thus purified, you get power which is not your own but god's.” 
Rolland thought Gandhi not merely preached these qualities but practised them, personified them. In a letter 
to a friend he wrote: "Gandhi not only avoids saying things he does not put into practice; he also invariably 
surpasses the measured prudence of his words by boldness of his action." 

In Gandhi, Rolland found a man who stirred three hundred million people to revolt, who shook the 
foundations of the British Empire and who introduced into human politics the strongest religious impetus. 
During all the struggles he led, Gandhi the gentle and pious pilot, prayed to and relied on God and steered 
the ship along the chosen path. Evaluating Gandhi's role in the civil disobedience movement of 1921, 
Rolland writes: "There is no danger of his being swept off his feet by pride.  No amount of adoration can 
turn his head….Radiant sincerity is his. His forehead remains calm and clear, his heart devoid of vanity." 

Rolland understood the real significance of Gandhi's nonviolence. No doubt, nonviolence is no new 
invention of Gandhi. The principle has been inscribed in the spirit of India for more than two thousand years. 
Gautama, the Buddha, and Mahavira, had made it the substance of millions of souls; it was, however, left to 
Gandhi to give it a social connotation by utilizing it as the weapon for solving social and political problems. 
"Gandhi", says Rolland, "merely transfused heroic blood into this age old principle. He called upon the great 
shadows, the forces of the past plunged in mortal lethargy and at the sound of his voice, they came to life. In 
him, they found themselves. Gandhi is more than a word; he is an example." Nonviolence is not a mere 
negative principle nor is Satyagraha based on it a cult of passive resistance. Understanding Gandhi's mind 
well on this point, Rolland argues that Gandhi was a tireless fighter and one of the most heroic incarnations 
of a true resister who greatly abhorred all inaction and passivity and that his nonviolence was more 
revolutionary than any violence. 

Gandhi not merely inspired his followers to march ahead on the path of duty but also took their sins upon 
himself and performed penance for them. On violence breaking out at Chauri Chaura in Uttar Pradesh, 
Gandhi confessed his error in giving the call, withdrew the civil disobedience movement and imposed on 
himself a five days' penitential fast. Many in India and outside criticized this step of Gandhi. Others 
accepted it but rather reluctantly. Gandhi, however, had become the conscience of India and hence the crime 
even of a single one of his countrymen was bound to cut him to the quick. Understanding this Rolland 
pronounced his judgment "The history of humanity's spiritual progress can point of few pages as noble as 
these."7 According to him, Gandhi and India had formed a pact and understood each other without words. 
Western civilization  

In his Hind Swaraj, Gandhi called Western civilization satanic and civilization .only in name as it 
worshipped money and material well-being. This condemnation enraged many. Believing in the symphonic 
unity of the universal spirit, Rolland wanted Europe to turn the searchlight inward and see the depths to 
which it had sunk in her insanity while fighting a brutal war miscalled the war of civilization and argued that 
the people of Asia and Africa had every right to judge Europe and her civilization after seeing its rapacious 
deeds and inhuman atrocities. 



In the Basic Education system propounded by Gandhi, Rolland saw 
the high spirituality of his action. For building a new India Gandhi 
had to produce a new soul, strong and pure and serene. Being a 
builder of humanity and not a mere maker of laws, Gandhi had to 
insist on an ingenuous system, a system relying mainly on Indian 
elements rather than one borrowed from the West. Gandhi's defence 
of the varnashramic system has been very much misunderstood. 
Rolland, however, defends Gandhi's defence by saying that his 
caste system is based not on privileges but on abnegation and that 
his campaign in favour of the untouchables or the depressed classes 
is one of the most appealing phases of his apostleship. In Gandhi's 
advice to the untouchables to organize themselves and non-cooperate with the Hindus and to women to 
demand respect of man by ceasing to think of themselves as mere objects of male desires, Rolland saw the 
seeds of a genuine social revolt which was also to be an act of elevation and purification. 
Gandhi-Tagore controversy 

When Gandhi advised his followers to boycott British schools and foreign goods, organize bonfire of British 
cloth, adopt Khadi and spin regularly, Tagore who had always looked upon Gandhi as a saint not only 
differed with him but criticized him strongly on the plea that no nation can find its own salvation by 
breaking away from others and that all the nations of the world must be saved lest they perish together. 
Gandhi's reply was, "I want the cultures of all lands to be blown about my house as freely as possible... but I 
refuse to be blown off my feet by any of them" and that "to a hungry man God can appear only in the form 
of bread." How deep was Rolland's understanding of both the great souls is revealed in his comment on the 
unfortunate controversy "Tagore's misgivings are of all times and ages. Tagore's revolt is the revolt of the 
free soul against the ages of faith which it has resuscitated. . . Tagore's criticism is aimed above and beyond 
the fanaticism of the crowd. "Tagore is the sentinel who warns of the approach of the enemies called bigotry, 
lethargy, intolerance, ignorance and inertia." Trying to delve deep into Gandhi's heart, Rolland maintains 
that in Gandhi's reply we see the misery of the world rising up before the dream of art and crying "Dare deny 
me existence." No one else, not even Gandhi and Tagore themselves, could have explained their stands so 
well and so effectively. 
World Peace 

Rolland knew it very well that might has not only dominated right, but has devoured it, that the peace of the 
world is far off and that the hypocrisy, the cowardice and the cruelty of mankind have built a crust round our 
souls. However, as with Gandhi, this does not make him lose faith in himself to prevent him from loving 
mankind and giving an inspiring message to the world's courageous people to fight all odds and march ahead 
on the path of peace and brotherhood. Like Pope Paul II, who, while speaking after the Hiroshima disaster 
observed "The moral and political choice that faces us now that of putting all the resources of the mind, 
science, and culture at the service of mankind." Rolland puts forward a strong plea in favour of pacifism — 
active pacifism — as against mere moral protests. "Nothing is worthwhile unless it is strong, neither good 
nor evil. Absolute evil is better than emasculated goodness. Moaning pacifism is the death knell of peace; it 
is cowardice and lack of faith. Let those who do not believe, who fear, withdraw; the way to peace leads 
through self-sacrifice." This, Rolland asserts, is the message of Gandhi who he said apart from being the 
heroic guide of the liberty-loving Indians is the surest, the purest spiritual light chat shined in the dark, skies 
of our time. Amidst the tempests in which the sinking ship of our civilization risks vanishing with all its 
cargo, he is the star that shows the way, the only way still open that leads to salvation. 

Source: Mahatma Gandhi and Humanism; Usha Mehta 
Published by: Bhavan’s Book University 





unique Bhajan and Kirtan session, devotional 
songs invoking the blessings of the Almighty 
was performed by ISKCON with a special 
devotee coming all the way from Vladivostok 
in Russia to join in the Holi celebrations.  

Seniors who have contributed to the society 
were also honored and given plaques. All of 
them in their speeches spoke words of 
encouragement and motivation directed at the 
youth of today. Their collective wisdom and 
inspiration was cherished by everyone who 
appreciated their life long efforts dedicated to 
their respective fields. Amongst those who were 
honored included legendary cricketer – Sonny 
de Carvalho, Cricket writer Kersi Meher Homji, 
the laughter club founder in Randwick Dr (Mrs.) 
Kumud Kolhatkar, Mrs Vedavalli Srinivasan, 
chair of the seniors RAIN organization and 
others.  Hon. Laurie Fergusson, MP presented 
the awards to the seniors. 

A huge selection of delectable vegetarian 
dishes and mouth watering Indian sweets were 
presented by the leading restaurants in their 
stalls. Chiefly amongst them, Zaafraan, Maya 
Indian Sweets, Chutney, Govinda’s and others 
added their delicious flavor to complete the 
Holi Mahotsav 2007 experience. Traditional 
Indian drinks such as the ever popular, 
sugarcane juice, the refreshing and nutritious 
Mango lassi and the typical road side ‘Gola’ 
made from crushed ice, lemon syrup and 
spiced salt proved to be the perfect thirst 
quenchers on the beautiful sunny day. A VIP 
session where dignitaries and sponsors were 
thanked for  their support was also held on the 
second day. Amongst others Incredible India, 
Sydney Harbor Foreshore Authority, Western 


